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a A time of crisis for the Anglican Communion ” is how the 


Bishop of Nyasaland describes the situation caused by the 


‘adoption " of the Scheme of Church Union in South India by 
the General Council of the Church of India, Burma and Ceylon 
in January, m945. He has kindly given us permission to reprint 
the statement on the Scheme which he made in the Nyasaland 
Diocesan Chronicle of July, 1945, and a statement on the wider 
issues-of reunion made in the Chronicle of January, 1946. Both 
«re well worth study. We begin the reprint, in which cross-head- 
ings have been inserted, on page 19, and it will be continued 


next month. 


‘The re is one point which we may mention here. The voting in 
the General Council was not quite as the Bishop says in his first 
paragraph. The Church Times, bebruary oth, 1945, recorded that 
“the voting was by Houses, with a paper ballot. A simple 
majority was required i in each of the Houses, and a seventy-five 
per cent overall majority of the entire Council. This was only 
obtained by*’a margin of four votes.” The voting was: Laity, 
31to7; Clergy, 38 to 10; Bishops, 6t64; Total, 75 to 21. Five 
bishops were absent, of whom three were known to “te in favour 
of the Scheme. 

‘It is perhaps worth noting that, in the opinion of the Rev. H. de 


‘Soysa, President of the Ceylon Chareh Union, who took part in 
‘the debate i in the Council, the original resolution, which had been 


UNITY 


----- debated for nearly two days, would not have been passed. What 


was passed was not the original, but a “compromise ”’ resolution, 
“ finally {dopting ’’ the Scheme instead of “ accepting ”’ it, put 
forward when ‘‘the Council was tired and in no mood to listen, 


. .. the atmosphere of calm deliberation and expectant waiting. 


for the clear light of God’s will had been lost in the false atmos- 

here of relief that the strain of thinking was over, in the utterly 
incorrect belief that a satisfactory compromise had been reached. 
The steady tension of the Council in the desire to do what+ was 


right had snapped and could net. be recovered. Within about - 
half an hour of the new resolution being put forward, in spite of. 


the grave misgivings in the minds of some of the best members 
of the Council, the new resolution was voted on and passed.’ 


Two unproved assumptions are frequently made by the sup- 
porters of the Scheme of Church Union in South India. These 
assumptions are examined in an article on page 22 by the Rev. 
W: QO. Fitch, 5.S.J.E., who has just returned from India. After 
working in the Cambridge Brotherhood at Delhi from 1923 to 
1930, including three and a half years in St. Stephen's College, he 
became a member of the Society of St. John the. Evangelist, and 
has been working in their Indian Mission since 1939. 


- Reunion in Ceylon.—Too late for more than this brief notice 


we have received a copy of the June issue of The Ceylon Church 


_ Union Gazette, which gives the full text of “* A Scheme for Christian 


Union (based on the South India Scheme, 1929, for the union of 
Anglicans and Methodists in Ceylon).” 


The following paragraph in the Gazette introduces the text of 
the Scheme, which we hope to print in full next month. 


‘““A Scheme acceptable to Catholics” + 


“ As most people are aware, the scheme for reunion; in South 
India has not the full approval of all members of the Anglican 
Communion. Negotiations are now taking place in Ceylon for 


reunion among the non-Roman “Communions. We publish 
‘below a draft scheme drawn up by the Theological Committee 
_of the English Church Union and approved. by the Church Union 


Council in England. A few minor amendments have been made 
by the Executive Committee of the Ceylon Church Union. We 
commend this scheme to the prayerful consideration of members 
as well as to those who are eager in the cause of reunion as one 


that is likely to have the support of all shades of opinion in the 


Anglican Communion.” 
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AND SOUTH INDIA 
~ From the Nyasaland Diocesan Chronicle, 


July, 1945. 


Rac Before turning to diocesan affairs, I ought to say a few words ~ 
about a matter of vital concern to the whole of the Anglican 
Communion, thie “ Proposed Scheme of Church Union in South 
India."" As you all know, the Synod of the Church of India, 
Burma and Ceylon at a meeting in January of this year “‘adopted”’ 

, ~~. the scheme by a majority of five to four, and gave permission to 
the four dioceses concerned to leave that Church and join the 
United Church of South India which will come into being in two 
years time, according to the present plan. This raises two impor- 
tant questions for the Anglican Communion to decide (1) What 
will be it8 relations with the United Church of South India, (2) 

How does the action of the Church of India, Burma and Ceylon 
in adopting the scheme affect its relations with the rest of the 
Anglican Communion. | 

The Episcopate 

Men ed With regard to the first, I need hardly say, writing to members 

| and friends. of this diocese, that much as we long and pray for 

the reunion of Christendom, we cannot regard this particular 
attempt towards it as satisfactory. The proposed South India 
United Church, though it would in appearance be episcopally 4 
governed, could not be regarded as an integral part of the Catholic CG 
Church as we understand and believe in it, and that for three . 
reasons. First, while it accepts episcopacy as being a convenient 
method of Church Governn.ent, it expressly and in more than 
one place in its constitution states that this acceptance “‘ does not 
commit it to any particular interpretation of episcopacy or to any 
particular view or belief concerning orders of the ministry.” Con- 
trast thiS with the clear statement in the Ordinal of the Book of 
Common Prayer, “It is evident unto all men diligently reading 
holy Scripture and ancient Authors, that from the Apostles’ time 
there have been these Orders of Ministers in Christ’s Church ; 
Bishops, Priests and Deacons. . .. And therefore, to the intent that 
these Orders may be continued, and reverently used and esteemed 
in the Chureh of England; no man shall be accounted or taken 
to be a lawful Bishop, Priest, or Deacon in the Church of England, 
... except he be called, tried, examined, and admitted thereunto, 
_according to the Form hereafter following, or hath had formerly 
Episcopal Consecration or Ordination.” The second is unmis- . 
takably a particular interpretation of episcopacy (and orders), 
» and that the traditional Catholic one, the first equally unmistak- 
ably declines that or any other interpretation. _ 
(There is a similar, though not so clearly expressed, reluctance 
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to be committed to any particular interpretation of the Ap@stles’ 
and Nicene Creeds, while accepting them in a general sense.) © 


The Priesthood 


Second, for a period of thirty years from the inauguration of 
the United Church, there will be side by side in it priests who 
have received episcopal ordination and ministers who have not, 
and again it is expressly stated in the Constitution of therUnited 
Church that “ every presbyter of the Church of South India may 
minister and celebrate the Holy Communion in any church of the 
united Church.” That means that in theory a non-episcopally 
- ordained minister Coiild celébrate Holy Communion in any church 
of the four Anglican dioceses which are joining the United Church. 
Indeed the Constitution of the United Church goes on to say, 
- quite logically from its own premises, that “ one essential condi- 
dition of the attainment of complete unity is that all members of 
the Church should be willing to receive communion equally in:all 
of its Churches and it is the resolve of the Church of South India to 
do all in its power to that end.’ It adds, however, “* But it is con- 
vinced that this can only take place on the basis of freedom of 
opinion on debatable matters and respect for even large differences 


of opinion and practice, and it believes that this freedom can be- 


safeguarded not by the framing of detailed regulations but by 
assurances given and received in a spirit of confidence and love. 
The Church of South India, therefore, pledges itself that it will at 
all times be careful not to allow the over-riding of consciences 
either by Church authorities or by majorities, and will not in any 
of its administrative acts knowingly transgress the long-estab- 
lished traditions of any of the Churches from which it has been 
. forméd.’’ There is therefore in practicé only this. deliberately 
vague guarantee that ex-Anglican congregations of the United 
Church would retain their right to receive communion only at 
the hands of an episcopally-ordained priest. But even apart from 
this guarantee, wrung from it with obvious reluctance, almost as 
a concession to the hardness of men’s hearts, a Church that 
recognizes as of equal standing episcopally-ordained and non- 
episcopally ordained ministries, or in plainer language Catholic 
priests and Protestant ministers cannot claim for itself the name 


of Catholic in any sense in which that word has hitherto been 
understood. 


The Synod 
Third, the authoritative body in the United Church will be the 
-Synod;-in which lay representatives will be in the majority. The 
Synod will be competent to decide matters of faith and order as 
well as practice, and although any proposed alteration in faith and 


doctrine, Church order or worship must first be submitted to 
the Diocesan Bishops sitting separately and their refusal to accept 
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it is final as regards that particular session of the Synod, the 


proposal may be brought up at a subsequent session. If the 
bishops again refuse acceptance, the Synod will nevertheless vote 
on the proposaland if a two-thirds majority vote for it, the pro- 
posal will be submitted to diocesan councils, on which again lay 

representatives must equal and may outnumber the clerical, and 
if two-thirds of the diocesan councils accept it, the proposal will 
again be referred to Synod and if adopted by a three-quarters 
majority it will become ‘" an act of the Church.”” That means that 
while the bishops may have delaying effect on the adoption of 
such a proposal, the deciding word on matters of faith and order 
rests with the Synod on which lay-representatives predominate. 

This may be in accord with the democratic tendencies of the age, . 
but it is clean contrary to the age-long tradition of the Church - 

that the decision on matters of faith rests in the end with the 
bishops after consultation with the clergy. 


We Could Not Be In Communion 


For these three reasons, therefore, we as a diocese could not 


‘be in communion with the United Church of South India, and . 


it is a matter for profound thankfulness that the Archbishop of 
Canterbury in an address to the Convocation of Canterbury on 
May 15th (reported in the Church Times for May 18th) definitely 
said “ there will be a very real and close friendship between the 
proposed Church and the Church of England, but in the proper 
and technical sense of the word the two Churches will not, as 
Churches, be in communion with one another.” It is true that 
members of the four Anglican dioceses which will join the United 
Church will still be admitted to communion in Anglican churches _ 
and their bishops and priests will be entitled to exercise their 


_respective functions in them, but this, though anomalous, may be 


tolerated until such time as the publication of the ordinal of the 
United Church and the use it makes of its powers renders a 


 defirnite decision on this point possible. 


The fact that in the United Church ex-Anglicans, i.e. Christians — 
of the four Anglican dioceses joining the United Church, will out- 
number those from the Protestant bodiés by 499,966 to 292,562, 


' gives ground for hope that if they sotunaiioeg ths rock from which 


they are hewn they. may be able to use their influence to persuade 
their brethren so to frame the Ordinal of the new Church as to 
minimize rather than increase the obstacles to a wider reunjon for 
which we no less than they pray. 

On the first of the two questions under consideration we can, 
therefore, rest assured that the Church of England will not 
compromise her Catholic position and heritage by entefing into 
communion with a Church that rejects, or at present appears to 
reject both. 

(To be continued.) 


TWO-UNPROVED ASSUMPTIONS 


This journal exists for the defence of Church principles, and it 
is on grounds of principle that the Proposed | ‘Scheme of Church 
Union in South India is opposed by a growing number of church- 
men. Concentrating upon the question of principle, the critics 
of the Scheme have not concerned themselves with the question 
of expediency, while it is unhesitatingly assumed by the sup- 
porters of the Scheme that it will prove advantageous in 
practical ways. I believe that this assumption is quite unjustified. 

Two claims made for the Scheme seem to me unwarranted : 
the first, that it will necessarily make for unity ; and the second, 
that it will further the work of evangelism. It is true that, if we 

are clear on a matter of principle, expediency can only be of 
saciaery importance for us; but it is right that we should 
examine the Scheme from that point of view as well, since we must 
believe that what is unsound in principle cannot ultimately be 
advantageous in practice, whatever superficial advantages may 
be claimed for it. 
The Promotion of Unity 

It is assumed, without discussion, that the Scheme will promote 
the unity of Christendom: to me it appears to open the way 
to innumerable schisms. : 

There exist in India, and not least in South India, very strong 
centrifugal tendencies. It is rare, even among the very simplest 
people, to find a congregation that is not split up into different 
parties, and education normally accentuates this tendency. Often 


leaders emerge, after some dispute with the Pastor, and start an 
“independent congregation.& This.is more common among the 


Missions of the Free Churches than in ours, but our Church order — 


does not entirely prevent such leaders from arising ; in the last 
few years there have been two such schisms in the area of the 
Cowley, Wantage and All Saints Indian Mission, one in Poona, and 
one in a suburb af Bombay; the one led by the brother of.a 
C.M.S. priest, the other by a man of Methodist provenance who 
had been confirmed in our Church and had then quarrelled with 
the Indian priest-in-charge of the district. But it can be claimed 
that our Church order does on the whole restrain our people from 
joining such bodies ; and this holds good for the Church of India, 
Burma and Cey lon as a whole, not only for our Communities’ 
Mission. They have their own grievances, justified or not, both 
against the Indian clergy and against the foreign missionaries ; the 
Indian clergy in particular suffer a good deal from captious 
opposition ; but in general they have too strong a sense of Church 
order, and of the authority of the ministry, to join such an 

“independent congregation ” and receive their sacraments from 
a self-appointed minister. 
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What will be the situation in the “ Church of South India,” if , 
it comes into being in the way proposed ? I cannot but anticipate 
that such schisms will multiply and flourish far more than at 
present, since the principles of order that have guarded our people 
will be no longer maintairied. The leaders of such schisms are 
generally men with a little education and able to make use of 
plausible arguments which will be difficult to counter. Such a 
man might very well say, ““ John Wesley, being a priest, ordained 
men as ministers, exercising a power which he never received in 
the Church. Successors of those ministers are now among the 
clergy of the Church of South India. You call me a schismatic 
now, but on the same principle I can expect that my successors 
will be considered valid ministers in two hundred years’ time.” — 
This may sound rather puerile, but I do not see what answer the 
authorities of the “ Church of South India ’’ could make. The 
fissiparous tendencies to which I have referred can only be coun- 
tered by a strong doctrine and a strong tradition of the ministry ; 
and, whatever its formularies, the action proposed in inaugurating 
the Scheme indicates a weak and nebulous doctrine of: the 
ministry. 


The Promotion of Evangelism 


Secondly, it is claimed for the Scheme that its adoption will 
further the work of evangelism. It is certainly true that any such 
scheme is likely to effect economies in the administration of mis- 
sionary districts, and so to cover more ground or work more 
intensively with the same resources. It is probably true also that 
‘a really comprehensive union of Christian bodies would have a 
considerable effect on non-Christian opinion, though, when non- 
Christians allege the divisions of Christendom as a stumbling- 
block, I believe that it is generally the case that the idea has been 
suggested to them by Christians, whether directly or through 
books or pamphlets. But I see no grounds whatever to suppose 
that the proposed ‘‘ Church of South India”’ is likely to be a 
better agent for evangelization than the existing bodies. $ 


It is commonly observed, both in Christian countries and 
abroad, that the most successful evangelists are those with the 
clearest creed, which they hold with passionate intensity. It 
. may be a full complex of beliefs, as in the case of the Roman 
Catholic Church, or a few basic dogmas, as with the Salvation 
Army ; in general it will be found that the bodies most successful 
‘In winning souls to God are those whose beliefs are most definite 
and most strongly held. It has been repeatedly pointed out how 
vague and ill-defined the doctrinal basis of the proposed *‘ Church 
of South Ingia ” is to be ; and I do not believe that a body with 
so little 4greed and accepted content of faith can have any power 
whatever in the conversion of the non-Christian world. (See 
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Proposed Scheme of Church Union in South India. Seventh 
Edition, revised. Pt. I, para. 3, page 4; and Pt. IT. Chap. X, 
para. 4, page 73.) . 

It may be answered that the individuals composirig the proposed 
body will be the same as they were before, and that any power 
they now possess as Anglicans, Me thodists, etc., they will still 
possess as members of the ** Church of South India:”” 1 believe 
that this position ignores the importance of the Church in thie 
lives of all of us. Those who claim to be Catholics are conscious 
of being in all their works members of the Body of Christ, of acting 
in the Church and of the Church acting in them. I believe that 
most others, even the most individualistic, rely upon the fellow- 
ship of common life and common faith, thoug h they are hardly 
aware of it; and that if they exchange their present communion 
and fellowship for this non-committal absence of creed, they will 
find that, dian the support of an explicit common faith, their 
power has gone from them. 

-- Let it not, therefore, be rashly assumed that. the Scheme 
of’ Church Union in South India is desirable on grounds of 
expediency. 


gn Memoriam 
EDWARD TREVARTHIAN WILMOT BRANSCOMPE, PRIEST 


We record with dee ‘p regret the sudden death at Keswick, on 
July 13th, 1946, of the Reverend E. T. W. Branscombe, Rector 
of St. James’s, Wednesbury. | 

Fr. Branscombe was a keen and active member of the Council 
for the Defence of Church Principles, and we remember with 
gratitude the valuable assistance which he gave to its work, not. 
only #s a member of the Council, but also as its Representative 
in the Diocese of Lichfield. The Council owes much to his energy 
and initiative, and his place will not be an easy one to fill. May 
he rest in peace. 


THE UNITY THE FAITH 


An Open Letter to His Grace The Lord Arc hbishop of ¢ ‘anterbury 
from the Superiors of certain Religious Communities. 


SEVENPENCE, post free,* 


from The Pax House, 11 Dacre Street, S.W. 1, or from T he . 
Secretary, ©.D.C.P., 6 Perth Road, Beckenham, Kent. : 


Printed at The Church Army Press. Cowley, Oxford 
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